ASANGA
uses the word vijnapti also. He says that when illusion is removed
vijnapti becomes formless.1 He uses the word sunya also, and
speaks of realization as dtntaldbha or the gaining of one's dtman',2
so that pudgalanairdtmyatd or the theory that there is no soul
becomes identical with siiddMtmaid or the theory that the self is
pure and above determinations, and for that reason sunya.
Asanga goes even farther and calls the ultimate truth sat or
existence, and wonders why the foolish man becomes attached to
the world, which is unreal, leaving out reality.3 He says that by
longing for sat we lose nothing, because the world is identical
with it; but the world by itself is unreal, and so our attachment to
the world is only due to our stupidity. This identification of the
real and the unreal is of course Mahayanistic. Reality pervades
everything like space.4 Asanga gives the example of the moon and
its reflection in water,5 to show the relation between the noumenon
and the phenomena. Another example given is that of pure and
muddy water. The water both when pure and when muddy is the
same. Pure water is the muddy water from which the mud is
removed. Similarly, reality is nothing but the world from which
distinctions like that between subject and object are removed.
That is why samsdra (the transient world) and Nirvana are
identical.
In spite of this definitely positive conception of reality, the
refrain of the Mahayana, that reality is neither positive nor
negative, is not absent in Asanga's work. He says that astitva and
ndstitva, existence and non-existence, are found only in Maya6
and not in the ultimate truth. He writes that both bhdva and
abhdva are sunytf; and the man who has realized the perfect truth
is called the sunyajna, because he realizes that both bhdva and
abhdva are sunya % But in the philosophy of Asanga, sunya seems
to express the unreality of the world rather than reality itself.
The emphasis seems to be more on the positive aspect of reality.
And in this sense, we may say that Mahdydnasutrdlankdra is still
less negative than the Lankdvatdra.
1 Mabaydnasutralankara, p. 60.
3 Ibid., p. 37. Sunyafdydm visuddfiaydm nairdtmyat margalabkatah fotddkak
tuddhdtmcUdbhatvdt gatd dtmamahdtmatdm.
3 Ibid., p. 58. Kathamayamabhirutfho lokamohaprakdro yadasadabhinivist'kah
satsatnantdt vihaya.                                4 Ibid., p. 36.                             5 Op. ctt.
& Ibid., p. 59.                                                                             * Ibid., p. 94*
* Ibid*, p. 24. Arthdn sa vifoaya ca jalpamatrdin santistkate tannibhacittam&rs,
pratyaksatdmeti ca dharmadhdtuh tasmdt viyukto dvayalaksanena, nastlii cittai
parametya buddhhyd cittasya ndstitvamupaiti fasmat, dvayasya
dblmdn sa&tistkate fadgatidharmadhatau.
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